
 

Continue

https://traffnew.ru/123?utm_term=cultural+imperialism+theory


Cultural imperialism theory

Cultural domination in imperialism is a Jaguar hunter and his son, a resident of Chaco Boreal. The father continues to wear traditional clothes for his area while the son has already adopted Western clothing. Cultural imperialism, also called cultural colonization, encompasses the cultural aspects of imperialism. The united nations must be
able to achieve the millennium development agenda. Thus, cultural imperialism is the practice of promoting and imposing a culture (usually the culture of a politically strong country) on a less powerful society. This may take the form of cultural domination of industrialized or politically and economically influential countries that influence
general cultural values and suggest civilizations (globalization) elsewhere. [Questionable - Discussion] [Need to be martyred] [1] The term cultural imperialism occurs especially in the areas of history, cultural studies and post-colonial theory. It is usually used in a degrading sense, often accompanied by calls to reject such influence.
Cultural imperialism may take different forms, such as attitude, official politics, or military action - to the extent that each of these forces leads to cultural domination. Background and definitions of indigenous children taken from their parents and placed in a Western-style boarding school, aimed at eliminating the indigenous language and
culture and replacing it with English and Christian beliefs. Although the Oxford English Dictionary has a reference to the cultural imperialism of the Russians in 1921,[2] John Tomlinson, in his book on the subject, wrote that the term appeared in the 1960s[3] and has been the focus of research since at least the 1970s. [4] Terms such as
media imperialism, structural imperialism, dependency and cultural domination, cultural synchronization, electronic colonialism, ideological imperialism and economic imperialism were used to describe the same basic concept of cultural imperialism. [5] Cultural imperialism is a process aimed at transferring cultural symbols of invasive
societies from foreign to natural, local, comments Jeffrey Herlihe-Mira. [6] The process of cultural conquest often includes three separate and successive stages: people in new space goal (1) Traders also contacted explorers I.G., Lewis and Clark for encounter resources e.g., minerals, trade methods, spices, furs, communities to control or
recruit, fertile agricultural areas, geostrategic, etc. (2) Military invasion control control sources of customary execution of provisions so that the Metropolitan has exploited resources; The creation of Fort Cities, for example, Fort Lauderdale, Fort Worth etc. that facilitates urban settlement. (3) Politicians socialize space in a new province of
the social capital Acculturize space in the area of the capital through the saturation of symbol, legend, and legend. The government's decision to grant a child a child's right to education is a matter of concern. Hurley Mira, Jeffrey. 2018. After American Studies: Revisiting the Legacy of Transnational Exceptionalism. Routledge. 24) While
the third stage is still forever, cultural imperialism tends to be gradual, disputed (and still disputed), and is inherently incomplete. The partial and incomplete composition of this existence takes an implicit conception of reality and attempts - and often fails - to bring other forms of collective existence. [7] In order to achieve this goal, cultural
engineering projects seek to isolate the population within the areas of built symbols so that they (eventually, in some cases, after several generations) abandon (eventually after several generations) and recognize the new symbols. The broader outcome of these interventions can be described as a shared recognition of the possession of
the land itself (on behalf of the organizations that publish and finance the images). [8] Different academics associate this term with specific media. American media critic Herbert Schiller wrote: The concept of cultural imperialism today [1975] describes the best sum of the processes by which society is introduced into the modern world
order and how its dominant layers are attracted, pressured and forced, and sometimes bribed to form social institutions to reconcile, or even promote, the values and structures of the control center of the system. The public media is the first example of the operation of the institutions used in the penetration process. For large-scale
penetration the media itself must be captured by the dominant power/penetration. This occurs largely through broadcast marketing. [9] Tom McVay defined e-colonialism as the dependency relationship created by the import of communicationdevices, software produced abroad, as well as engineers, technicians and related information
protocols, which set out a set of foreign norms, values and expectations that could change, to varying degrees, local cultures and socialization processes. [10] Paul Siu Nam Lee noted that communication imperialism can be defined as a process in which the ownership and control of media organs and programmes, as well as other major
forms of communication in one country, are collectively or collectively subject to the domination of another country with harmful effects on indigenous values, norms and culture. [11] Ogan The media imperialism, often described as a process by which the United States and Western Europe produce most of the products, make the first
profits from domestic sales, and then market products in third world countries at much lower costs than countries have to bear to produce similar products at home. [12] Downing and Sri Berni-Mohammadi state: Imperialism of conquest and the domination of one country by a most powerful. Cultural imperialism means the dimensions of
the process that go beyond economic exploitation or military force. In the history of colonialism (the form of imperialism in which the colonial government was administered directly by foreigners), the educational and media systems of many third world countries were established as the exact same as those in Britain, France or the United
States and carried their values. Western advertisements have achieved more styles, as well as architectural styles and fashion. The message has often been tedly but strongly that Western cultures are superior to third world cultures. [13] Needless to say, all these authors agree that cultural imperialism promotes the interests of certain
circles within imperialist powers, often at the expense of the targeted communities. The issue of cultural imperialism arose largely from communication studies. [14] However, cultural imperialism was used as a framework by scientists to explain phenomena in the fields of international relations, anthropology, education, science, history,
literature, and sports. [5] Theory established many of today's academies to use the term, imperial cultural, heavily science the work of Foucault, Dreda, Said, and other postlitics and postlistiates. [5] In post-colonial discourse, cultural imperialism can be seen as the cultural legacy of colonialism, or forms of social action that contribute to the
continuation of Western domination. Some outside the scope of this discourse see the term as unclear, unfocused and/or contradictory in nature. [5] Michel Foucault, the French philosopher and social theorist, strongly influenced the use of the term cultural imperialism, particularly his philosophical interpretation of power and his
governmental conception. After an interpretation of authority similar to that of Machiavelli, Foucault defines power as immaterial, as a particular type of relationship between individuals that has to do with complex socio-strategic positions related to the ability of the subject to control its environment and influence those around it. [15]
According to Fooku, power is closely linked to his concept of truth. Truth, as he knows it, is a system of procedures that are arranged for the production, organization, distribution, circulation and operation of data. It has a circular relationship with power systems. [16] Therefore, it is rooted in power systems, always the truth, which is
culturally defined, inseparable from ideology that often coincides with different forms of domination. Cultural imperialism may be an example. Vuko's interpretation of governance is also very important in building theories of transnational power structure. In his lectures at the Collège de France, Foucault often defines the government as the
broad art of government, which goes beyond the traditional concept of governance in terms of statehood, and to other areas such as household rule, souls, children, county, monastery, religious order, family. [17] This relates directly to Machiavelli's thesis on how to retain political power at any cost, the prince, and Foc Folau usd concepts
of truth and authority. (That is, different disciplines arise through culturally defined power relationships, which lead to different forms of culturally defined government, such as the neoliberal government. [18] [19] He said knowledge and then led to cultural tendencies towards bilateral opposition from east to west, where one concept is
defined in opposition to the other, through which it appears to be of unequal value. [20] In Culture and Imperialism (1993), a sequel to Orientalism, Said suggests that despite the official end of the empire era after World War II (1939-1945), colonial imperialism left a cultural legacy for the colonial (formerly) colonial peoples, which are still in
their contemporary civilizations. He said that cultural imperialism was very influential in the systems of the international force. [21] Gayatri Chakraborty Spivak, who describes herself as a Marxist-feminist, published the practical dismantling[22] Gayatri Chakravory Spivak a number of works challenging the legacy of colonialism, including
criticism of the post-colonial cause: towards a history of the vanishing present (1999), other Asia (2005), and can everyone speak? [23] In Can the Subaltern Speak? Spivak criticizes the common representations in West Sati, as controlled by non-participating authors (specifically English colonists and Hindu leaders). Because of this,
Spivak argues that the subaltern, referring to the communities that participate in Sati, cannot represent themselves through their own voice. Spivak says that cultural imperialism has the potential to Or erase the knowledge and teaching method of some population slack in the social hierarchy. [23] Throughout can Subaltern speak? Spivak
cites the works of Karl Marx, Michel Foucault, Walter Benjamin, Louis Altusser, Jacques Derrida, and Edward Said, among others. In a critique of the post-colonial cause, Spivak argues that Western philosophy has a history not only of excluding the sub-discourse, but also not allowing them to occupy a space entirely human subject.
Contemporary ideas and cultural imperial debate can refer either to the forced assimilation of the subject population, or to the voluntary adoption of foreign culture by individuals who do so of their own volition. Since these terms are quite different, the validity of the term has been questioned. The receiving culture can see cultural influence
as either a threat to its cultural identity or an enrichment. It therefore seems useful to distinguish between cultural imperialism as a (positive or negative) attitude of superiority and the attitude of a culture or group that seeks to complement its own cultural production, which is considered to be partially incomplete, with imported products.
Imported products or services can themselves, or be associated with them, with certain values (e.g. consumerism). According to one argument, the culture of receiving does not necessarily see this link, but rather absorbs foreign culture negatively through the use of foreign goods and services. Because of their somewhat subtle, but very
powerful nature, some experts describe this hypothetical idea as vulgar imperialism. For example, while American companies are said to be accused of wanting to control 95 per cent of the world's consumers, cultural imperialism involves much more than just simple consumer goods; but there can only be anything that can happen if there
is a need for the lowest practices in the world. It involved the dissemination of American principles such as freedom and democracy, a process that may seem attractive but mask a frightening reality: many cultures around the world are disappearing because of the overwhelming influence of American corporations and cultures. [24] Some
believe that the newly globalized economy of the late 20th and early 20th centuries facilitated this process through the use of new information technology. This kind of cultural imperialism derives from the so-called soft power. E-colonization extends to global cultural issues and the influence of major multimedia conglomerates, ranging from
Viacom, Time Warner, Disney, News Corp. and Google and Microsoft, focusing on the dominant power of these u.S.-based telecommunications giants. Cultural diversity is one of the reasons that is often given to oppose any form of cultural imperialism, voluntary or involuntary, is the preservation of cultural diversity, a goal that some see
as similar to Biodiversity. Proponents of this idea argue that this diversity is either valuable in itself, to preserve human historical heritage and knowledge, or useful because it provides more ways to solve problems and respond to natural or other disasters. Ideas regarding African colonialism for all regions of the world that scientists
claimed were negatively influenced by imperialism, And Africa is probably the most prominent. In the era of expanded imperialism in the 19th century, scientists argued that European colonialism in Africa had eliminated many different cultures, global perspectives, and knowledge, especially through the neo-colonialization of public
education. [25] [26] [27] This, this has led to a uneven evolution, and other informal forms of social control received to be with culture and imperialism. [28] A variety of factors, scientists say, lead to the elimination of cultures, global perspectives, and knowledge, such as the abolition of language (the replacement of native African
languages with European languages), the undervaluing of treaties that are not explicitly individual,[28] and sometimes to the extent that Western culture defines itself as science, but that non-Western approaches to science, indigenous arts, culture, etc. are not even knowledgeable. [25] One researcher, Ali Abdi, claims that imperialism by
its very nature involves largely interactive systems, heavy contexts of identity distortion, miscalculation, loss of self-esteem, and individual and social uncertainty in self-effectiveness. [28] Thus, all imperialism is always, already being cultural. Sociologists, anthropologists and cultural scholars often criticize the links with neoliberalism as
culturalimperialism. Critics of neoliberalism sometimes claim that it is the newly dominant form of imperialism. [28] Other scholars, such as Elizabeth Dunn and Julia Ilichar, have claimed that neoliberalism requires and creates its own form of government. [29] [30] In Dan's business, Privatization of Poland, it argues that the expansion of
the multinational corporation, Gerber, in Poland in the 1990s imposed Western, liberal government, ideologies, and abstologies on the post-svet persons hire. [29] Cultural disputes, most notably the company's inherent individual policies, such as promoting competition among workers rather than cooperation, and in its strong opposition to
what the company's owners claimed were bribery. [29] In Ilyachar's work, The Expropriation Markets focuses on the ways in which NGOs in Cairo, along with international NGOs and the state, have strengthened the neoliberal government through economic development schemes that rely on young small entrepreneurs. [30] Young
microentrepreneurs will receive small loans to build their own businesses, similar to the way microfinance receives microcredit. Work. [30] According to Ilichar, although these programs were not only unsuccessful, they also transformed valuable cultural (personal and cultural) views in a way that favored Western ways of thinking and
existence. [30] Relations to development studies often, criticizing methods of encouraging development and a social justice as being imperialist in a cultural sense. For example, Chandra Mohanty criticized the Western women's movement, claiming that it created a distortion of a third world woman as being completely incapacitated and
unable to resist male domination. [31] Thus, this leads to a narrative that often criticizes white men who save brown women from brown men. Other more radical criticisms of development studies have to do with the same field of study. Some researchers even question the intentions of those developing the field of study, claiming that
efforts to develop the global South have never been about the South itself. Instead, these efforts are said to have been made to advance Western development and promote Western hegemony. [32] Relations to media influences studies the core of a cultural imperial thesis merged with the political-economic traditional approach in a media
influenceresearch. Critics of cultural imperialism usually claim that non-Western cultures, particularly third world, will abandon their traditional values and lose their cultural identities when they are exposed only to Western media. However, In his Critical Studies in the Media (1991),[14] Michael B. Salwin claims that mutual consideration
and the integration of empirical results on cultural imperialist influences are critical in terms of understanding the media in the international sphere. He is aware of both contradictory contexts on the cultural effects of imperialism. The first is where cultural imperialism imposes social and political unrest on developing countries. Western



media can distort the image of foreign cultures and, in some cases, provoke personal and social conflicts against developing countries. [33] Another context is that people in developing countries resist foreign media and maintain their cultural positions. Although he recognizes that external manifestations of Western culture can be adopted,
fundamental values and behaviours remain. Moreover, positive effects may occur when male-dominated cultures embrace the emancipation of women with exposure to Western media[34] and stimulate broad cultural exchange. [35] Criticism of imperial culture theory critics of scientists who discuss imperial culture receives several
criticisms. Cultural imperialism is a term used only in discussions in which cultural relativism and presbytery are generally taken as valid. (One cannot criticize the promotion of Western values if one believes that the values mentioned are absolutely correct.) Similarly, one He argues that Western knowledge is unfairly promoted in non-
Western societies if anyone believes that knowledge is entirely true. [5] Therefore, who disagrees with the cultural relativism and/or constructive function of the term, can criticize cultural imperialism on those terms. John Tomlinson offers a critique of the theory of cultural imperialism and reveals significant problems in the way the idea of
cultural imperialism is formulated, rather than economic or political. In his book Cultural Imperialism: A Critical Introduction, he delves into the much-debated theory of media imperialism. The research summarized the third world's reception of U.S. television shows, challenging the argument of cultural imperialism, and conveying doubts
about the degree to which U.S. programs in developing countries carry U.S. values and improve u.S. corporate profits. Tomlinson points out that cultural imperialism is growing in some respects, but local transformation and interpretations of imported media products suggest that cultural diversification is not ultimately in the global
community. [36] It illustrates that one of the fundamental conceptual errors of cultural imperialism is to take for granted that the distribution of cultural goods can be considered cultural hegemony. He therefore supports his argument, which strongly criticizes the notion that America occurs through the global surplus of U.S. television
products. He points to countless examples of television networks that have been able to control their domestic markets and that local programmes are generally at the top of the rankings. He also doubts the notion that cultural agents are passive recipients of information. The movement between cultural/geographical areas always involves
translation, mutation, adaptation and the creation of hybridization. Other major criticisms are that the term is not well defined, uses other terms that are not well defined, and therefore lacks interpretive power, that cultural imperialism is difficult to measure, and that the theory of the legacy of colonialism is not always correct. [5] Rothkopf is
on dealing with the cultural dominance of David Rothkopf, administrative director of Kissinger Associates and assistant professor of international affairs at Columbia University (who also served as a. One.] A U.S. Department of Commerce official in the Clinton administration, wrote about cultural imperialism in its provocative praise of
cultural imperialism? In the summer 1997 issued of accused foreign policy magazine. Rothkopf says the United States should embrace cultural imperialism as it is in its own interest. But his definition of cultural imperialism emphasizes the dissemination of the values of tolerance and openness to cultural change in order to avoid wars and
intercultural conflicts, as well as the expansion of acceptable technological and legal standards to supply free traders. security to do business with more countries. Rothkopf's definition is almost exclusively allowing individuals in other countries to accept or reject foreign cultural influences. It is also mentioned, but only in passing, the use of
English and consumption of news, folk music and cinema as a cultural dominance that it supports. In addition, Rothkopf explains that globalization and the Internet are accelerating the process of cultural influence. [37] Culture is sometimes used by community organizers — politicians, theologians, academics, and families — to enforce
and ensure order, which changes primitives over time as needed. One needs only to look at the genocide of the twentieth century. In each, the leaders used culture as a political front to feed the emotions of their armies and other minions and to justify their actions among their peoples. Rothkov then cites genocide and massacres in
Armenia, Russia, the Holocaust, Cambodia, Bosnia and Herzegovina, Rwanda and East Timor as examples of culture (sometimes expressed in the ideology of political culture or religion) that are misused to justify violence. It also recognizes that in the past cultural imperialism was guilty of strongly eliminating indigenous cultures in the
Americas and Africa, or through the use of the Inquisition, and during the expansion of almost every empire. The most important way to deal with the cultural influence of any state, according to Rukopf, is to promote tolerance and allow, or even promote, cultural diversity that corresponds to tolerance and eliminate those cultural
differences that cause violent conflict: successful multicultural societies, nations and unions, or other closely interlinked groupings of states, to distinguish those aspects of culture that do not threaten union, stability, or prosperity (such as food, holidays, rituals and music) and allow them to flourish. However, they address or eliminate the
most destructive elements of culture (exclusionary aspects of religion, language and political/ideological beliefs). History shows that successfully bridging cultural gaps and acting as the home of diverse peoples requires some social structures, laws and institutions that go beyond culture. Moreover, the history of a number of ongoing
experiences in the area of multiculturalism, such as in the European Union, India, Canada, Canada and the United States, indicates that there are practical, if not ideal, complementary models. The government's policy of social and economic development is to ensure that the rights of the people are fully realized. The greater common
good justifies the elimination of those cultural characteristics that promote conflict or prevent harmony, even with less divisive and personally considerate cultural differences. and keep it. [38] Cultural domination in the 1930s in Australia can also be seen as an attempt to eradicate indigenous Australians. British settlers tried to biologically
change the skin color of indigenous Australians through mixed reproduction with eggs. This policy has also made attempts to strongly match indigenous peoples with Western ideas of dress and education. [39] Although the term was popularized in the 1960s and used by its original supporters to refer to cultural domination in the post-
colonial world, cultural imperialism was also used to refer to times in the past. Ancient Greece Greeks are known to spread their culture throughout the Mediterranean and the Near East through trade and conquest. During the ancient times, prosperous Greek cities established settlements and colonies across the Mediterranean,
particularly in Sicily and southern Italy, affecting the Etruscan and Roman peoples of the region. In the late 4th century BC, Alexander the Great conquered Persian and Indian lands all the way to the Valley of the Indus River and Punjab, spreading Greek pagan religion, art and science along the way. This led to the rise of Hellenistic
kingdoms and cities throughout Egypt, the Near East, Central Asia and north-west India, where Greek culture merged with indigenous cultures. Greek influence reigned for a longer time in science and literature, with medieval Muslim scholars in the Middle East studying Aristotle's writings for scientific learning. Ancient Rome the Roman
Empire was also an early example of cultural imperialism. Early in Rome, in its invasion of Italy, the people of Etruvia absorbed by replacing the Etruscan language with Latin, leading to the demise of that language and many aspects of Etruscan civilization. [40] The writing in cultural Latin letters was imposed on many parts of the Empire
of Rome by many regions that receive Roman culture involuntarily, as a form of cultural imperialism. [41] For example, when Roman armies invaded Greece, Rome began to change the culture of Greece to conform to Roman ideals. For example, the Greek custom of stripping naked, in public places, for exercise, seemed to be requested
by Roman writers, who considered this practice a cause of greek effeminacy and enslavement. [42] The Roman example has been linked to recent examples of European imperialism in African countries, bridging between the two cases with Slavoj Zezik's discussions of empty connotations. [25] Pax Romana was secured in the Empire, in
part, by the forced assimilation of the culturally diverse population occupied by Rome. [40] The British Empire's worldwide expansion of the 18th and 19th centuries was an economic and political phenomenon. However, there was also a strong social the cultural dimension of it, which Rudyard Kipling described as the 'white man' burden.
One way this was done through religious proselytism was, among other things, by the Missionary Society of London, which was an agent of British cultural imperialism. [43] Another method was to impose educational materials on the colonies for an imperial curriculum. Written by Robin A. Butlin, the promotion of the empire through books,
illustrative materials, and educational curricula was widespread, and is part of an educational policy aimed at cultural imperialism. [44] This was also true of science and technology in the empire. Douglas M. Beers and Nandini Gupta noted that most colonial scientists in India now prefer to emphasize the ways in which science and
technology served colonialism, as an instrument of the empire in a practical sense and as a means of cultural imperialism. In other words, science in India has evolved in ways that reflect colonial priorities, tend to benefit Europeans at the expense of The Indians, while remaining dependent on and subservience to the scientific authorities
of the colonial city. [45] The analysis of cultural imperialism conducted by Edward Hyde was derived mainly from a study of the British Empire. [46] According to Danilo Rabone, the cultural imperialism of the British in the 19th century received a gasier influence than only in the British Imperial. In said words, I see cultural imperialism as a
complex cultural hegemony of a country, Great Britain, which in the nineteenth century had no competitors in terms of its ability to project its power throughout the world and influence the cultural, political and commercial affairs of most countries, he wrote. It is the cultural hegemony of a country whohas not been able to export basic ideas
and concepts on the basis of its understanding of civilization in practice. In this, for example, Raboni includes Italy. [47] Another example before World War II, Cambridge's new modern history of the cultural imperialism of Napoleonic France. Napoleon used the Institute of France as a tool to transform French universalism into cultural
imperialism. Members of the Institute (including Napoleon), descended on Egypt in 1798. Upon arrival, they organized themselves at the Cairo Institute. Rosetta Stone is the most famous find. The science of Egyptian women is their legacy. [48] After World War I, the Germans were concerned about the extent of French influence in the
annexed Rhineland, with the French occupation of the Ruhr Valley in 1923. An early use of the term appeared in an article by Paul Rolman (in the name of Peter Hartmann) on that date, entitled French Cultural Imperialism on the Rhine. [49] Relations with the colonization of North America in keeping with the trends of international
imperialist endeavours, and the expansion of In the 19th century, American territory saw the use of cultural imperialism as a means of controlling indigenous peoples. This, when used in conjunction with more traditional forms of ethnic cleansing and genocide in the United States, has had devastating and lasting effects on indigenous
communities. In 2017, Canada celebrated its 150th anniversary in three British colonies. As Katherine Morton Stoyer points out in Origins, a publication organized by the History Departments of Ohio State University and the University of Miami, the occasion came with a commemoration of Canada's treatment of First Nations peoples. Only
9 years after the 1867 signed of Confederation of Canada recognized the Indian act, separate and not equal form of government especially for the first nations. The Indian Act is still in force today, restricting and restricting the jurisdiction of indigenous peoples in every area of life, in direct violation of the founding treaties of the nation with
the indigenous nations. Shortly thereafter, several policies focusing on indigenous peoples came into force. The most prominent of these factors is the use of boarding schools throughout Canada as a means of alienating indigenous peoples from their culture and instilling their beliefs and values of neglected colonial domination. The
policies of these schools, as Ward Churchill described in His Kill the Indian, Save the Man, were to accommodate students who were often forcibly removed from their families. These schools prevent students from using their native language and participating in their own cultural practices. Boarding schools were largely run by Christian
churches, working alongside Christian missions with minimal government control. The book describes stolen lives: Canada's indigenous peoples and Indian residential schools,[50] this form of operation: the government provided little leadership, leaving responsible clerics to decide what to teach and how to teach it. Their priority was to
convey the teachings of their church or system — not to provide a good education that could help students in their lives after graduation. In an op-ed in The New York Times, Gabriels Scrimshaw describes her grandparents as being forced to send her mother to one of these schools or risk jail time. After hiding her mother on the day of the
school pick up so as to avoid sending their daughter to institutions that were well known to abuse at the time (mid-20th century). Scrimshaw's mother was left with limited options for further education, she says, and is now illiterate as a result. Scrimshaw[51] explains seven generations of my ancestors went through these schools. Every
new member of the registered family means worsening abuse and a constant loss of identity, culture and hope. My mother had the last generation left her experience broken, and like many, turned into substances to numb these A report, republished by CBC News,[52] estimates that nearly 6,000 children died in the care of these schools.
The colonization of the indigenous peoples of North America remains active today despite the closure of most boarding schools. This form of cultural imperialism continues to be used by Native Americans as mascots for schools and sports teams. Jason Edward Black, professor and head of communications studies at the University of
North Carolina at Charlotte, describes how the use of Native Americans as amulet reinforces colonial attitudes in the 18th and 19th centuries. [53] Indigenous groups, along with cultural scholars, view native dilution as instruments of domination — product conversion tools — that promote a clear contemporary destiny by marketing
indigenous culture as a European-American identity. In The Pocahontas,[54] Kent Ono and Derek Boucher wrote: European-American culture has made a habit of taking over, redefining what is distinctive and authorship for Native Americans. Nazi colonial cultural imperialism was also used in relation to the expansion of German influence
under the Nazis in the mid-20th century. Alan Steinweiss and Daniel Rogers note that even before the Nazis came to power, he had previously taken over the Weimar Republic, and German academic specialists in Eastern Europe, through their publications and education, contributed to the legitimization of German territorial sovereignty
and cultural imperialism. These scientists worked primarily in the disciplines of history, economics, geography and literature. [55] In the field of music, Michael Cutter wrote that during the German occupation of France in World War II, Hans Rosbaud, a German orchestra conductor based in Strasbourg, at least nominally, became a servant
of Nazi cultural imperialism directed against the French. [56] In Italy during the war, Germany pursued a European cultural front that was attracted to German culture. Nazi Propaganda Minister Joseph Goebbels established the European Book Union, one of Goebbels' most ambitious projects of Nazi cultural domination. It is assumed that
the Union is a means of bringing together authors from Germany, Italy and the occupied countries to plan the literary life of the new Europe, and soon emerged as a means of German cultural imperialism. [57] In other parts of Europe, Robert Gerworth, who wrote on cultural imperialism and Reinhard Hedrich, argues that the Nazi-
depersonalized project was based on a historically unprecedented program of racial shares, theft, expulsion and murder. The full integration of the [Czech] protectorate into this new system requires the germanization of the cultural life of the protectorate and the elimination of the original Czech and Jewish culture. [58] Nazi Germany's
actions reflect the idea of race and culture playing role in imperialism. The idea that there is a distinction between Germans and Jews created is the Germans think they were higher than the lowest Jews, and the concept of us/them and the self/others. [59] [Related? – Discussion] Of America Main Article: American More Information:
American Imperialism has coined the terms McDonald's,[60] Disneyini and Coca Colonization[61] to describe the spread of Western cultural influence. There are many countries affected by the United States and its pop culture. For example, nigeria's film industry referred to as Nolod is the second largest film because it produces more
films annually than the United States, and its films are screened throughout Africa. [62] Another term describing the prevalence of Western cultural influence is Hollywood when American culture is promoted through Hollywood films that can culturally affect Hollywood movie goers. See also globalization of imperial crossesism cultural
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