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Cooley looking glass self quote

Towers, Charles Horton. 1902. The glass viewed (189). Cooley, who lived from 1864 to 1929, attended the University of Michigan. His other works include: Human Nature and Social Order (1902), Social Organization (1909), and Social Process (1918). Cooley's concept of self-looking is both compelling and very clear. He describes that the perception of
himself depends on the thoughts of others. It suggests that a person formulates an idea of himself based on information gathered from reactions and interactions with others. Towers creatures, explaining that the objects to which people with I statements refer are objects in which the particular person has brought a sense of self-consciousness into himself,
such as his body or even his non-life body. Once you have established what one considers to be himself, one must commit to perceive that in some way. Cooley describes that people turn to others to create an understanding of themselves, stating that the definition of themselves involves a certain imagination of how it appears in a particular mind (Cooley
1902, 189) – specific minds of others. So, in essence, we, as humans, imagine someone else's perception of us, and are subsequently affected by the conclusions we have imagined; it is the creation of yourself through look-glass. Finally, Cooley describes building a glass self to a person that will happen in three final steps. The first step, according to Cooley,
is the imagination of our appearance of the other person (Cooley 1902, 189). In other words, we, in order to encourage ourselves with our best abilities, put ourselves in the heads of others and try to appreciate our appearance from an external perspective. Secondly, we imagine his assessment of that appearance (Cooley 189). So, having first imagined his
appearance from another perspective, we imagine what this person thinks of what we think he has completed. Based on what we think of the judgment of the external individual, we experience the third step: some sense of pride or killing (Cooley 1902, 189). Everything in which we introduce self-consciousness is often described with an I statement, such as
bodies or inanimate objects. The reflected (self-looking glass) involves a certain imagination about how it appears in a certain mind (Cooley 1902, 189). We imagine that someone else perceives us and is affected by the conclusions we imagine. First step: the imagination of our appearance of the other person (Cooley 1902, 189). Step two: the imagination of
his judgment of this species (Cooley 1902, 189). Step 3: some feeling, like pride or killing (Cooley 1902, 189). It depends on what others think. We can't imagine ourselves unless we collect information from others. TOWERS, CHARLES HORTON. 1902. The glass viewed. Gop. 189 in Social Theory: Multicultural Readies (2010), edited by L. Lemmert.
Philadelphia: Westview Press. Original source: CHARLES HORTON. 1902. Human nature and social order New York: Drabiner, 1901, 1922 (Reprinted: 1902, 1930). (See Lemert 2010, 189 for the original source quote*) References See also Wikipedia articles about the glass seeer, Cooley. This article was written as a personal reflection, personal essay or
argumentative essay that exposes the personal feelings of the Wikipedia editor or presents an original argument on a topic. Please help improve it by rewriting it in an encyclopedic style. (April 2013) (Learn how and when to remove this template message) This drawing depicts the mirror of yourself. The face of the image looks into four mirrors, each reflecting
someone's image of it back to it. The term glass-looking aça was coined by the American sociologist Charles Horton Cooley in 1902 and introduced human nature and social order to his work. It's described as our reflection of how we think we're appearing to others. To explain in more detail will be how one imagines how others look at it. [2] An example is
that the mother of a man sees his child as flawless, while another person would think otherwise. Cooley takes into account three steps when using looking glass self. Step one is how one imagines a look at other people. Step two is how one imagines the judgment of others based on how one thinks they are looking at them. Step three is how one thinks about
how a person looks at them based on their previous judgments. [3] According to Lisa McIntyre The Practical Skeptics: Basic Concepts in Sociology, the concept of looking glass self expresses the tendency to understand one through the perception that others can possess for them. [4] In essence, how a person looks at himself and acts heavily depends on
what the individual thinks of the individual. This process is theorized to develop its sense of identity. Therefore, identity or I is the result of learning to see ourselves through what we perceive as perceptions of others. [5] Three main components The self-growing part of glass consists of three main components that are unique to humans (Shaffer 2005). [6] We
imagine how we should appear to others in a social situation. We imagine and react to what we feel should be their judgment of this species. We develop our sense of ourselves and respond through these perceived judgments of others. The result is that people will change their behavior based on what they feel other people think of them, even if it's not
necessarily true. In this way, social communication acts as a mirror or because self-esteem and self-esteem are built by others. About About interview with confidence and experience to show that confidence. A person in this situation most often checks the reactions of interviewers to see if they are positive or negative react to it. If the individual notices
positive reactions, such as nodding their heads or smiles, this can continue to develop an individual's sense of self-esteem. If individual messages are negative, such as a lack of interest, that self-confidence is often shaken and reformed to achieve better self-awareness, even if the solutions adopted are not necessarily true. Symbolic interaction In
hypothesizing the framework, the mental mind because the human mind is social. From the moment they are born, people are defined in the context of their social interactions. Children learn that the symbol of their crying will provoke a reaction from their carers, not only when they need needs such as food or changing a diaper, but also when they need
attention. Cooley best explains this interaction in On I and Social Organization, noting that the growing solidarity between mother and child along with the increasing competence of the child in the use of significant symbols. This simultaneous development is in itself a necessary prerequisite for the child's ability to perceive the perspectives of other participants
in social relations and thus the child's ability to develop social self. [7] George Herbert Meade described the creation of himself as the result of taking on the role of the other, the premise for which I. By interacting with others, we begin to develop our identity as well as develop an ability to empathize with others. As stated by Cooley, The Thing That Moves Us
to Pride or Shame is not just a mechanical reflection of ourselves, but an in-house attitude, the imagined effect of this reflection on another mind (Cooley 1964). A role in social media The rise of social media reflects a lot of the mechanisms of me from glass, as the many forms of social media offer all the different mirrors in which people present themselves,
perceive the judgments of others based on likes, follow, etc., and further develop their sense of self. Indeed, as cyberpsychologist Mary Aiken explains, social media has created a concept called cyber-me, a version that one wants to portray online and publicly to others and based on the judgments of others. Unlike the true nature, different forms of media
make it possible to publish judgments clearly, so in many cases they may not even need to be imagined. Aiken best explains this concept, noting that selfies ask a question from their audience: Do I like it? [8] Very different from face-to-face interaction, social media is designed to be accessible and public at all times. This means that the media are constantly
exposed to criticism and judgment by others. Moreover, given the nature of social media, as a platform for sharing certain aspects of an individual's life at any time and in all possible ways, cyber self can be very easily changed and refined to meet the supposed acceptance of others. These aspects of social media and its relationship with glass-glass-
watching alone present a whole range of effects on social media users. Aiken notes that people, especially teenagers, who are increasingly involved in updating their online personalities risk harming the development of their identity. It also notes that this effect may be even greater among users who show different types of cyber self across different platforms
for different purposes, such as between Twitter, Instagram and LinkedIn. [8] The social media survey also revealed numerous positive effects of using social media and developing themselves, with dozens of artists citing that creating content gives them a sense of self-esteem and self-esteem, improves their creativity, increases their sense of professionalism
and their platforms offer a positive space to interact with others. [9] The negative effects of the concept of self-oloons can be harmful to people's mentality. According to ZLET Woka and Gabriela Vizin to be seen in the mirror Dimi. The Mirror-glass is a self-darkening in borderline personality disorder, shame is a big factor in the development of borderline
personality disorder. [10] A sense of shame and insufficient self-esteem comes from traumatic experiences such as abuse, neglect, abandonment, a zambian family situation and a harsh upbringing. [10] A self-looking cup can cause feelings of insufficient self-esteem and mental health. According to Susan Harter, The perceived focus of the relationship
between approval and self-building: Looking glass among young adolescents, their own dignity in adolescents is based mainly on their approval by their partners. [11] In a world of social media, seeking attention and approval from others is how adolescents determine their own value. They create an idea of themselves that they think others will approve. This
is closely related to the concept of looking glass self. Adolescents experience anxiety and depression, based on low self-esteem. They base this value on themselves from the opinions of others. [12] Research The term viewed glass self was coined by Cooley after extensive psychological testing in 1902. In 1976, Arthur L Beamen, Edward Diner and Svani
Svanum (1979) experimented on the effect of mirror glass on children alone. the relationship between self-awareness and transgression behaviour. In the study, 363 children were subjected to a trick or a 18 houses in Seattle, Washington, were instructed to take only one candy while the greeter was busy in another room. In any house, an observer who has
been hidden can record the results of the experiment. In half of the homes, the researchers performed self-play manipulation, and a mirror was placed at a ninety-degree angle so that children could always see their reflection in the mirror when taking candy from the bowl. After greeting the children at the door, a second condition, called irritating manipulation,
is performed, with a woman at the door asking each of the children her name and where she lives. Just as in the first condition, half the time a mirror is used and removed for the other half of the experiment. Findings while the study offers interesting results involving gender, age, and whether children trick or treat in a group, Beamon, Diener, and Syanum
study really highlights the effects of self-consciousness on other thoughts. Of the 363 children enrolled in the study, 70 children sinned, taking more than one candy when instructed not to. In general, self-consciousness induced by the mirror reduces the degree of transgression. 15.6% of boys sinned when the mirror was present and manipulation of
individuals was performed, compared to 35.8% in the absence of both manipulations. This trend is the same for girls; 8.4% to 13.2%. However, what is important to note is that if children are left anonymous for the greeter, the transgressions did not change, regardless of the presence of the mirror. This shows that the actions of the children were directed by
fear or guarding the greeting and what the greeter thought of them, and not just by a reminder of the individual sense of morality that the mirror may be present. [13] A family study [14] In another study in the Journal of Family Psychology in 1998, researchers Cook and Douglas measured the validity of glass-looking loneliness and symbolic interaction in the
context of family relationships. The study analyzed the accuracy of a student's and adolescent's perceptions of how they are perceived by their parents, a study of mothers, fathers, students and adolescents. Three areas were explored: assertiveness, firmness and cooperation. In the three areas, respondents were asked: how they behave towards the goal,
how the target behaves towards them, and how they think they are viewed by the target. The study identified the glass-looking açade as a meta-perception, as it involves perceptions of perceptions. One of the hypotheses tested in the study is: If meta-perceptions cause self-perception, they will necessarily be coordinated. The hypothesis was tested at
individual levels and levels of dependence of the analysis Findings The study found that the hypothesis was strongly supported at an individual level for for students and adolescents, but is only partially supported for aserability for students. Also for students, at the relationship level with their mothers, the study supports assertiveness. There is an irregular
finding about the firmness of the relationship between mothers and adolescents, which shows that the harder adolescents were perceived by mothers, the less rigidly they were judged in relationships. While there has been no strong support for the hypothesis at the relationship level, at an individual level the findings show that how students and adolescents
think about themselves is directly correlated with how they think they are perceived by their parents. In 2015, Julie Jones, a professor at the University of Oklahoma, asked a number of questions to 46 YouTube producers to assess how media production affected them positively or negatively. As Jones explains, digital media can serve as a media mirror, and
social media provides the space where others are clearly posted. [9] The results of YouTube producers ask, many note that the production of content gives them a sense of self-esteem and self-esteem, increases their creativity, increases their sense of professionalism, and their platforms offer a positive space to interact with others. Critical perspectives It is
argued that the glass viewed only conceptualizes the social essence is critically incomplete, as it ignores the different roles of groups and nongroups in self-determination. [15] This means that it has been proven that while people will converge on the attitudes and behaviour of group members, they will also deviate from the attitude and behaviour of the
members of the group. The neglect of the latter scenario is due to the implicit approaches of the glass view on the evaluation of the members of the group. This alternative perspective is derived from the analysis of the theory of self-categorization of social influence. Moreover, it is argued that the glass-looking meth does not reflect the fact that the influence
stems from the self-categorization of other individuals as part of me. [15] In other words, people are not shaped by the reasoning of others, but are shaped by the creation of a collective social identity that contrasts with us against others. Therefore, the concept of self-deficit can be considered an example of social construction. See also Society Psychology
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