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Gospel of luke summary catholic

Find Us at Agape Bible StudyThe Gospel According to LukeThe Gospel According to St. Luke is written by the only non-Jewish, Holy Spirit inspired New Testament author to his target audience of non-Jewish Christians. St. Luke's Gospel provides the most complete account of the emergence and mortal
life of the Messiah — from the divine message and birth of his forerunner, St. John the Baptist, to the announcement, birth, and early childhood of Jesus, to his ministry to the lost sheep of Israel, and finally with the climax of his gospel in Jesus' victorious death, glorious resurrection, and heavenly
ascension. St. Luke presents Jesus of Nazareth as the promised Messiah — the Son of Man, who came to bind power by conquering sin and death to bring mankind God's gift of redemption and eternal salvation. All references to the course are found in the gospel according to St. Luke Bibliography.
Copyright © Agape Bible Study. Permissions All rights reserved. The gospel according to Luke is the first part of a two-volume work that continues the biblical story of God's dealings with humanity found in the Old Testament, showing how God's promises to Israel have been fulfilled in Jesus, and how the
salvation promised and achieved by Israel by Jesus has been extended to the Gentiles. The stated purpose of the two volumes is to give Theophilus and others like him certainty — assurance — of previous instruction they have received (Lk 1:4). To achieve his purpose, Luke demonstrates that the
preaching and teaching of representatives of the early Church are neprived in jesus' preaching and teaching, which during his historical ministry (Acts 1:21-22) prepared his specially chosen followers and gave them to witness His resurrection and everything else he did (Acts 10:37–42). This continuity
between Jesus' historical ministry and the ministry of the Apostles is Luke's way of guaranteeing the fidelity of Church teaching to Jesus' teachings. Luke's story of Jesus and the church is dominated by a historical perspective. This story is first and foremost salvation history. God's divine plan of human
salvation was accomplished during jesus' period, which through the events of his life (Lk 22:22) fulfilled the Prophecies of the Old Testament (Lk 4:21; 18:31; 22:37; 24:26-27, 44), and this salvation has now been extended to all mankind in the period of the church (Acts 4:12). This salvation story,
incidentally, is part of human history. Luke tells the story of Jesus and the Church of events in present-day Palestinians (Lk 1:5; 3:1-2; Acts 4:6) and Roman (E.Y. 2:1-2; 3:1; ApG 11:28; 18:2, 12) history for, as Paul says in Acts 26:26, this was not done in a corner. Finally, Luke tells the story of Jesus and
the church to contemporary church history. Luke is preoccupied with presenting as a legitimate form of worship in the Roman world, a religion that is able to meet the spiritual needs of a world empire like Rome. To this end, Luke portrays the Roman Governor Pilate, who declares Jesus innocent of any
wrongdoing three times (Lk 23:4, 14, 22). At the same time, Luke argues in the Apostles in the Acts of the Apostles that Christianity is the logical development and correct fulfillment of Judaism and therefore deserves the same tolerance and freedom that Rome traditionally grants to Judaism (Acts 13:16-
41; 23:6-9; 24:10-21; 26:2-23). The prominence of the church's period in history has important implications for Luke's interpretation of Jesus' teachings. By presenting the time of the church as a separate phase of salvation history, Luke therefore moves the early Christian weight away from the expectation
of an impending parousia to the daily concerns of the Christian community in the world. He does this in the gospel by regularly emphasizing the words every day (Lk.9:23; See. Mk 8:34; Lk 11:3; 16:19; 19:47) in the words of Jesus. Although Luke still considers parousia to be a reality that will come
unexpectedly (Lk 12:38, 45-46), he is more concerned with presenting the words and deeds of Jesus as guides for the behavior of Christian disciples in the intervening period between ascension and parousia and in presenting Jesus himself as a model of Christian life and piety. Throughout the gospel,
Luke invites the Christian disciple to identify with the Master of Jesus, who is caring and loving to the poor and poor, the outcasts, the sinner, and those tormented to all those who recognize their dependence on God (Lk 4:18; 6:20-23; 7:36-50; 14:12-14; 15:1-32; 16:19-31; 18:9-14; 19:1-10; 21:1-4), but
which is serious against the proud and self-righteous, but which is serious against the proud and self-righteous , and especially against those who place their material wealth before the service of God and His people (Lk 6:24-26; 12:13-21; 16:13-15, 19-31; 18:9-14, 15-25; see Lk 1:50-53). No evangelical
writer is more concerned than Luke with Jesus' mercy and compassion (Lk 7:41-43; 10:29-37; 13:6-9; 15:11-32). No gospel writer is more concerned with the role of the Spirit in the life of Jesus and christian disciples (Lk 1:35, 41; 2:25-27; 4:1, 14, 18; 10:21; 11:13; 24:49), with the importance of prayer (Lk
3:21; 5:16; 6:12; 9:28; 11:1-13; 18:1-8) or with Jesus' concern for women (Lk 7:11-17, 36-50; 8:2-3; 10:38-42). While Jesus calls all mankind to repent (Lk 5:32; 10:13; 11:32; 13:1-5; 15:7-10; 16:30; 17:3-4; 24:47), he is particularly demanding for those who would be his disciples. Of them, he demands
absolute and complete detachment from family and material possessions (Lk 9:57-62; 12:32-34; 14:25-35). To all who respond in faith and repentance to the word Jesus preaches, he brings salvation (Lk 3:6; 7:50; 8:48, 50; 17:19; 19:9) and peace (Lk 2:14; 7:50; 8:48; 19:38, 42) and life (Lk 10:25-28;
18:26-30). Early Christian tradition, from the end of the second century on, identifies the author of this gospel and the acts of the apostles as Luke, a Syrian from Antioch mentioned in the New Testament in Col. 4:14, Phlm 24, and 2 Tm 4:11. The prologue of the gospel makes it clear that Luke is not part
of the first generation of Christian disciples, but is himself dependent on the traditions he received from those who were eyewitnesses and ministers during the word (Lk 1:2). His two-volume work marks him out as someone who was very knowledgeable both in Old Testament traditions according to the
Greek versions and in Hellenistic Greek writings. Among the likely sources of the composition of this gospel (Lk 1:3) was the Gospel of Mark, a written collection of Jesus' proverbs, as also the author of the Gospel of Matthew (Q; see Introduction to Matthew) and other special traditions used by Luke alone
among the gospel writers. Some believe that Luke only used Mark as a complementary source to round out the material he took from other traditions. Because of his dependence on the Gospel of Mark, and because the details of the gospel of Luke (Lk 13:35a; 19:43-44; 21:20; 23:28-31) suggest that the
author was aware of the romans' destruction of the city of Jerusalem by the Romans at 70:00, the Gospel of Luke is dated by most scholars after this date; many suggest 80-90 a.kr. as the time of composition. Luke's consistent replacement of Greek names for the Aramaic or Hebrew names that appear
in his sources (e.g. Mk 15:22; Lk 18:41; Mk 10:51), his omission from the gospel of specifically Jewish Christian concerns is found in his sources (e.g. Mk 7:1-23), his interest in non-Jewish Christians (Lk 2:30-32; 3:6, 38; 4:16-30; 13:28-30; 14:15-24; 17:11-19; 24:47-48), and his incomplete knowledge of
Palestinian geography, customs and customs are among the hallmarks of this gospel, suggesting that Luke was a non-Palestinian script for a non-Palestinian audience largely made by non-Christians. The most important sections of the gospel according to Luke are the following: The Prologue (1:1-4)
The Expectant Tale (1:5-2:52) The preparation of the public ministry (3:1-4:13) The Ministry of Galilee (4:14-9:50) The journey to Jerusalem: Luke: Luke travel tale (9:51-19:27) Ministry of Education in Jerusalem (19:28-21:38) The Tale of Passion (22:1-23:56) The Resurrection Tale (24:1-53) I. Prologue *
by Felix Just, SJ, PhD. Electronic New Testament Educational Resources Back to the Website of Felix Just, SJ This page was last updated on October 28, 2020 Copyright © 2007-2020 Book of the New Testament Books of theNew Testament Gospels Matthew Mark Luke John Letters Romans 1
Corinthians · 2 Corinthians · Ephesians Philippians · Colossians 1 Thesser · 2 Thess 1 Timothy · 2 Timothy Titus · Filemon Hebrews · James 1 Peter · 2 Peter 1 John · 2 John · 3 John Jude Apocalypse Revelation Manuscript weasel in the Gospel according to Luke (Greek: Εὐαγγέλιον κατὰ Λουκᾶν,



romanized: Euangélion katà Loukân[1]), also called the Gospel of Luke, or simply Luke, tells of the origin, birth, ministry of Jesus Christ, death, resurrection, and ascension. [2] Together with the acts of the Apostles, it constitutes a work in two volumes that scholars call the Works of the Acts of Luke; [3]
Together they account for 27.5% of the New Testament. [4] The combined work divides the story of the first century's Christianity into three phases, with the gospel making up the first two of these—The arrival of Jesus messiah, from his birth to the beginning of his mortal mission in the meeting with John
the Baptist, followed by his mortal ministry, passion, death, and resurrection (ending the history of the gospel itself). Most modern scholars agree that the main sources used for Luke were the Gospel of Mark, a hypothetical adage collection called Q source, and material found in no other gospels, often
referred to as L (for Luke) source. [5] The author is anonymous; [6] The traditional view that it was Luke the evangelist, companion of Paul, is still occasionally put forward, but the scientific consensus underscores the many contradictions between Acts and the authentic Pauline letters. [7] [8] The most
likely date for its composition is around 80-110, and there are indications that it was still being revised well into the 2nd [9] Composition Text history See also: Acts § Manuscripts Papyrus 45, a 3. The texts that survive are third generation copies and there are not two completely identical. [10] The earliest
witnesses (the technical term for written manuscripts) of Luke's gospel fall into two families with significant differences between them, the Western and The Alexandrinian text types, and the dominant view is that the Western text represents a process of conscious revision, as the variations seem to form
specific patterns. [11] Fragment P4 is often mentioned as the oldest witness. It has been dated from the late 2nd century, although this dating is contentious. Papyrus 75 (= Papyrus Bodmer XIV-XV) is another very early manuscript (late 2nd - early third century), and it includes an attribution of the gospel
to Luke. The 19th-century Codex Sinaiticus and Vaticanus, both from the Alexandrian family; Codex Bezae, a 5th- or 6th-century Western script containing Luke Greek and Latin versions on facing pages seem to have descended from an offshoot of the main manuscript tradition, which deviates from more
familiar readings on many points. Codex Bezae shows in detail the differences between the versions that do not show any core theological significance. [12] [note 1] Luke-Apostles: Unity, writing, and date Subscriptio to the Gospel of Luke in Codex Macedoniensis 034 (Gregory-Aland), 9th Century See
also: Authorship of Luke-Acts Luke's Gospel of Luke and acts of the Apostles constitutes a two-volume work that scholars call Luke-Acts. [3] Together, they account for 27.5% of the New Testament, the largest contribution of a single author, forming the framework for both the Church's liturgical calendar
and the historical sketch that later generations have adapted their idea of the history of Jesus. [4] The author is not mentioned in any of the volumes. [6] According to a church tradition first certified by Irenaeus (c. 130 – c. 202 e.Kr.), he was Luke mentioned as Paul's companion in three of the Pauline
letters, but a critical consensus underscores the myriad contradictions between the account in the Acts of the Apostles and the authentic Pauline letters. [7] An example can be seen by comparing the Apostles' accounts of Paul's conversion (Acts 9:1-31, 22:6-21 and 26:9-23) with Paul's own statement
that he remained unknown to Christians in Judea after that event (Galatians 1:17-24). [13] Luke admired Paul, but his theology was significantly different from Paul's at key points, and he does not represent Paul's views accurately(in the Apostles). [14] He was educated, a man of means, probably urban
areas, and a person who respected manual labor, but not a worker himself; this is important because several high-brow writers of the time looked down on artisans and small business-people who made up the early church of Paul and were probably Luke's audience. [15] The obfuscation of the traditional
attribution to Luke, which Paul's companion has provided, has meant that an early date for the gospel is now rarely made. [7] Most researchers date the composition of the combined work to about 80-90 e.Kr., although some others suggest 90-110,[16] and there is textual evidence (the conflicts between
Western and Alexandrian manuscript families) that Luke-Acts were still substantially revised well into the 2nd [9] Genre, models and sources Almost all of Mark's content is found in Matthew, and most of Mark also exists in Luke. Matthew and Luke share a large amount of additional material not found in
Markus, and each also has a share of unique material. Luke-Acts is a religious-political history of the founder of the church and his successors, in both deeds and words. The author describes his book as a tale (diegesis), rather than as a gospel, and implicitly criticizes his predecessors for not giving their
readers the speech of Jesus as such speeches were marked by a full report, the vehicle through which ancient historians conveyed the importance of their narratives. He seems to have taken the works of two respected classical writers, Dionysius of Halicarnassus, who wrote a story about Rome, and the
Jewish historian Josephus, author of a story about the Jews. All three writers anchor stories about their respective peoples by dating births of the founders (Romulus, Moses, and Jesus) and telling the stories of the founders' births from God, so that they are sons of God. Each founder taught
authoritatively, appeared to witnesses after death, and ascended to heaven. The crucial aspects of education in all three concerned the relationship between rich and poor and the question of whether foreigners should be received from the population. [17] Mark, written about 70 e.Kr., gave the narrative
sketch to Luke, but Mark contains relatively little of jesus' teachings,[18] and for these Luke probably turned to a collection of sayings called Q, which would have passed mostly, but not exclusively, of adage. [19] Mark and Q account for about 64% of Luke; the remaining material, known as the L source, is
of unknown origin and date. [20] Most Q and L source material are grouped into two clusters, Luke 6:17-8:3 and 9:51-18:14, and L source material forms the first two sections of the gospel (the foreword and childhood and childhood narratives). [21] The audience and authoritarian intentions of Luke were
written to be read aloud to a group of Jesus followers gathered in a house to share the Lord's supper. [17] The author assumes an educated Greek-speaking audience, but focuses his attention on specifically Christian concerns rather than on the Greco-Roman world as a whole. [22] He begins his gospel
with a foreword addressed to Theophilus (Luke 1:3; cf. Acts 1:1): The name means god's lover, and may mean any Christian, even though most interpreters regard it as a reference to a Christian convert and Luke's literary patron. [23] Here he informs Theophilus of his intention, which is to lead his reader
to safety through an orderly account of the events that have been fulfilled among us. [15] However, he did not intend to give Theophilus a historical justification for the Christian faith - did it happen? - but to promote faith - what happened and what does it all mean? [24] Structure and content Detailed
content of Luke 1. Formal introduction to Theophilus (1:1-4) 2. Jesus' Birth and Boyhood Zakarias (1:5-25) Announcement (1:26-45) Magnificat (1:46-56) Church of the Nativity of John the Baptist (1:57-80) Benedictus (1:68-79) Census of Quirinius (2:1-5) Birth Church of Jesus (2:6-7) Announcement to
the shepherds (2:8-15) The worship of the shepherds (2:16-20) Circumcision of Jesus (2:21-40) Nunc graduatiteis (2:29-32) Find in the Temple (2:41-52) 3. Jesus' and temptation John the Baptist's service (3:1-20) Baptism (3:21-22) Genealogy (3:23-38) Temptation (4:1-13) 4... Jesus' ministry in Galilee
Good News (4:14-15) Rejection in Nazareth (4:16-30) Capernaum (4:31-44) Miraculous catch of fish (5:1-1-30 11) Leprosy and Paralytic (5:12-26) Calling of Matthew (5:27-32) By fasting (5:33-35) New wine to old wines (5:27 36-39) Lord of the Sabbath (6:1-5) Man with withering hand (6:6-11)
Commissioning of the Twelve Apostles (6:12–16) Sermon on the Plain (6:6-11) Commissioning of the Twelve Apostles (6:12–16) Sermon on the Plain (6:6:11 17-49) Centurion serves (7:1-10) Young man from Nain (7:11-17) Messengers of John the Baptist (7:18-35) Anointment (7 :Jesus' female
companions (8:1-3) The parable of Sower (8:4-8,11-15) The purpose of parables (8:9-10) Lamp under a bushel (8:16-18; Jesus' True Relatives (8:19-21) Calming the Storm (8:22-25) Demon named Legion (8:26-39) Raising of Jairus' daughter (8:40-56) Instructions to the Twelve (9:1-6) Death of John the
Baptist (9:7-9) Feeding of the Twelve (9:1-6) Death of John the Baptist (9:7-9) Feeding of the Twelve (9:1-6) Death of John the Baptist (9:7-9) 5000 (9:10-17) Confession of Peter (9:18-20) Jesus predicts his death (9:21-27, Transfiguration (9:28-36) Possessed boy (9:37-43) The little children (9:46-48)
Them, who are not opposed, is for (9:49-50) 5. Jesus' teachings on the journey to Jerusalem On the road to Jerusalem (9:51) Samaritan rejection (9:52-56) Foxes have holes (9:57-58) Let the dead bury the dead (9:5 00 9-60) Look back (9:61-62) Commission of the Seventy (10:1-12,10:16-20) The Gang
of Chorazin, Bethsaida, Capernaum (10:13-15) Praise the Father (10:21-24) The Great Commandment (10:25-28) The Parable of the Good Samaritan (10:29-37) Visit Martha and Mary (10:28 38-42) Lord's Prayer (11:1-4) Parable of the friend at night (Blindstum man (11:14-19) Exorcising of God's finger
(11:20) Strong man (11:21-22 ) They that not with me is against me (11:23) Return of the unclean spirit (11:24-26) They, who hears the word and keep it (11:27-28) Requesting a sign (11:29-32) Eye and Light (11:34-36) The Eaters (11:37-54) Veiled and revealed (12:1-3) Who to fear (12:4 -7)
Unforgivable Sin (12:8-12) Disputed inheritance (12:13-15) The parable of rich fool and birds (12:16-32) Sell your possessions (12:33-34) The parable of the Faithful Servant (12:35-48) Not peace , but a sword (12:49-53; 14:25-27) Knowledge of the times (12:54-56) Limit yourself with your prosecutor
(12:57-59) Tower of Siloam (13:1-5) The parable of the barren fig tree (13:6-9) I Infirm woman (13:10-17) The parable of mustard seed and the parable of Leaven (13:18-21) The Narrow Gate (13:22-30) Lament about Jerusalem (13:31-35) Man with cotton wool (14:1-6) The parable of the wedding party,
the parable of the great banquet, Counting the cost,The parable of the lost sheep , the parable of the lost coin, the parable of the prodigal Son, the parable of the unjust (14:7–16:13) Not a letter (16:14-17) By divorce (16:18) Rich Man and Lazarus (16:19-31) Curse them, who sets traps (17:1-6) Parable of
the Master and the Servant (17:7-10) Cleansing ten lepers (17:11-19) The Coming Kingdom of God (17:20-37) Parables of the unjust judge, Pharisees and Publican (18:1-14) The Young Children (18:15-17) Rich Young Man (18:18-30) Blind near Jericho (18:17) 35-43) Zacchaeus (19:1-9) The Son of Man
came to save (19:10) Parable of Talents (19:11-27) 6. Jesus' Jerusalem conflicts, crucifixion, and resurrection Entry into Jerusalem (19:28-44) Cleansing of the Temple (19:45-48) Authority purs (20:1-8) The parable of the wicked husbands (20:9-19) Make for Caesar (20:20-26) The resurrection of the
dead (20:27-40) Is the Son of the Messiah David? (20:41–44) Fordømme skriftkloge (20:45-47) Lektion af enkens mide (21:1-4) Olivet Discourse (21:5-38) Plot at dræbe Jesus (22:1-2) Bargain af Judas (22:3-6) Sidste Nadver (22:7-23) Strid om Storhed (22:24-30) Benægtelse af Peter (22:31-34, 55-62)
Sælg din kappe og køb et sværd (22:35-38) Agony i haven (22:39-46) Kiss of Judas (22:47-953) Arrestation (22:54) Vagter håne Jesus (22:63-65) Før ypperstepræsten (22:66-71) Pilatus's domstol (23:1-7 , 13-25) Jesus på Herodes's hof (23:8-12) Simon af Cyrene (23:26) Korsfæstelse (23:27-49)
Entombment (23:50-56) Tomme grav (24:1-12) Opstandelse optrædener (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12)
Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) 24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12)
1-12) Resurrection appearances (24:1-12) Resurrection appearances (24:1-12) The Great Commission (24:44-49) The Ascension of Jesus Christ (24:1-12) The Great Commission (24:44-49) The Ascension of Jesus Christ (24:1-12) The Great Commission 50-53) This box: viewtalkedit After the author's
foreword addressed to his patron and the two birth stories (John the Baptist and Jesus), the gospel opens in Galilee and gradually moves to its climax in Jerusalem :[25] A short foreword addressed to Theophilus, indicating the author's goals; Birth and childhood tales of both Jesus and John the Baptist,
interpreted as the beginning of the promised era of Israel's salvation; Preparation for Jesus' Messianic mission: John's prophetic mission, His Baptism of Jesus, and the trials of Jesus' calling; The beginning of Jesus' mission in Galilee and the hostile reception there; The central part: the journey to
Jerusalem, where Jesus knows that he shall meet his destiny as a prophet of God and the Messiah; His mission in Jerusalem, culminating in confrontation with the leaders of the Jewish Temple; His last supper with his most intimate followers, followed by his arrest, interrogation, and crucifixion; God's
validation of Jesus as Christ: events from the First Easter to Ascension that show Jesus' death to be divinely ordained, in accordance with both the scripture promise and of messiahship, and anticipate the history of [note 2] Parallel structure of Luke-Acts The structure of the Acts of the Apostles parallels
the structure of the gospel, showing the universality of the divine plan and the change of authority Jerusalem to Rome:[26] The Gospel—The Works of Jesus: The presentation of the Child of Jesus at the Temple of Jerusalem Jesus forty Days in the Desert Jesus in Samaria/Judea Jesus in Decapolis
Jesus receives holy Spirit Jesus preaches by force (force of the spirit) Jesus heals the sick death of Jesus Jesus is sent to preach to all nations Acts of The Apostles Jerusalem Forty days before Ascension Samaria Little Pinsen: The followers of Christ receive the spirit the Apostles preach with the power
of the spirit The Apostles heal the sick the first martyr of Christ Paul preaches in Rome Theology The parable of Sower (Biserica Ortodoxă your Deal, Cluj-Napoca), Romania) Luke's salvation history of Luke's theology is expressed primarily through his overarching plot, the way scenes, themes and
characters combine to construct his specific worldview. [27] His salvation story extends from Creation to the present of his readers, for three ages: first, the time of law and the prophets, the period beginning with Genesis and ending with the appearance of John the Baptist (Luke 1:5-3:1); for the second
epoch of Jesus, when the kingdom of God was preached (Luke 3:2-24:51); and finally the period of the Church that began when the resurrected Christ was taken into heaven, and would end with His Second Coming. [28] Christology Luke's understanding of Jesus—his christology—is central to his
theology. One approach to this is through the titles Luke gives to Jesus: these include, but are not limited to, Christ (messiah), Lord, Son of God, and Son of Man. [29] Another is reading Luke in the context of similar Greco-Roman divine savior figures (Roman emperors are an example), references that
would have made it clear to Luke's readers that Jesus was the greatest of all saviors. [30] A third is to approach Luke through his use of the Old Testament, the passages of the Jewish scripture that he cites to establish that Jesus is the promised Messiah. [31] Although much of this is well known, there is
also much missing: For example, Luke makes no clear reference to Christ's pre-existence or to the Christian's association with Christ, and makes relatively little reference to the concept of Atonement: perhaps he felt no need to mention these ideas, or disagree with them, or possibly he was simply
unaware of them. [32] Announcing (Murillo) Even what Luke says about Christ is ambiguous or even contradictory. [32] For example, according to Luke 2:11 Jesus was Christ at his birth, but in Acts 10:37-38 he becomes Christ by the Resurrection, while in Acts 3:20 seems his messiahship is only active
on parousia, the Second Coming; likewise, he is in Luke 2:11 the Savior from birth, but in Acts 5:31 he becomes savior of the Resurrection; and he was born the Son of God in Luke 1:32-35, but becomes the Son God at the Resurrection according to Apostles 13:33. [33] Many of these differences may be
due to scribal errors, but others were deliberate changes in doctrinal unacceptable passages, or the introduction of scribes of evidence of their preferred theological principles. [34] An important example of such conscious changes is found in Luke's account of the baptism of Jesus, where virtually all the
earliest witnesses have God say: This day I have bred you. [35] (Luke has taken the word of God from Psalm 2, an ancient royal adoption formula in which the King of Israel was recognized as god's chosen one). [35] This reading is theologically difficult, as it implies that God now gives status to Jesus that
he had not previously had. [35] It is therefore unlikely that the more common reading of Luke 3:22 (God says to Jesus: You are my beloved son, with you I am well satisfied) is original. [35] The Holy Ghost, the Christian community, and the kingdom of God the Holy Spirit play a more important role in the
works of the Acts of Luke than in the other gospels. Some scholars have argued that the Spirit's commitment to Jesus' career is paradigmatic of the universal Christian experience, others that Luke's intention was to emphasize Jesus' own character as the Prophet in the final age. [36] However, it is clear
that Luke understands the power of the Spirit, expressed through non-discriminatory communion (All who believed were together and had everything in common), to be the foundation of the Christian community. [37] This society can also be understood as the kingdom of God, although the kingdom's final
execution will not be seen until the Son of Man comes under a cloud at the end of time. [38] Christians vs. Rome and The Jews See also: The history of the Jews of the Roman Empire Luke needs to define the location of Christians in relation to two political and social entities, the Roman Empire and
Judaism. As for Empire Luke makes it clear that while Christians are not a threat to the established order, the rulers of this world hold their power from Satan, and the essential loyalty of Christ's followers is to God, and this world will be the kingdom of God, ruled by christ the king. [39] With regard to the
Jews, Luke emphasizes that Jesus and all his earliest followers were Jews, even though most Christ followers at the time were non-Jews; Yet the Jews had rejected and killed the Messiah, and the Christian mission was now with the Gentiles. [40] Comparison with other writings Supper on Emmaus
(1601), Caravaggio, National Gallery Synoptics Gospels about Matthew, Markus, and Luke share so much in common that they are called Synoptics, as they often cover the same events in similar and sometimes identical languages. The majority opinion among researchers is that Mark was the earliest of
the three (about 70 e.Kr.) and that Matthew and Luke used this work and the proverb gospel known as Q as their basic sources. Luke has both expanded Mark and refined his grammar and syntax, as Mark's Greek writing is less elegant. Some passages from Mark's he has removed completely,
especially most of chapters 6 and 7, which he apparently felt reflected poorly on the disciples and painted Jesus too much as a magician. Despite this, he follows Mark's narrative more faithfully than Matthew. [41] The Gospel of John Despite being grouped with Matthew and Mark, the Gospel of Luke has
a number of parallels to the Gospel of John that are not shared by the other Synoptics: Luke uses the concepts of Jews and Israelites in a manner similar to Mark, but as John. Both gospels contain the characters of Mary of Bethany and Martha, as well as a person named Lazarus- although John Lazarus
is portrayed as a real person, while Luke's Lazarus appears only in a parable. At Jesus' arrest, only Luke and John said that the servant's right ear was cut off (see John tells of Luke's radical notion that the master serves the slaves, which do not exist in Mark or Matthew (cf. There are also several other
parallels that researchers have identified. [42] Recently, some scholars have suggested that the author of the Gospel of John may have specifically edited and responded to the Gospel of Luke to explain these parallels. [43] The Gospel of Marcion also sees: The Gospel of Marcion Sometime in the 2nd
century. Marcion was known to preach that the god who sent Jesus into the world was a different, higher deity than the creator of De Judaism. [44] Although no manuscript copies of Marcion's gospel survive, reconstructions of his text have been published by Adolf von Harnack and Dieter T. Roth,[45]
based on quotes in anti-Marcionite dissertations by Orthodox Christian apologists such as Irenaeus, Tertullian, and Epiphanius. These early apologists accused Marcion of mutilating canonical Luke by removing material that contradicted his unorthodox theological views. [46] According to Tertullian,
Marcion also accused his Orthodox opponents of falsifying canonical Luke. [47] Like the Gospel of Mark, the gospel of Marcion lacked any history of birth, and Luke's account of Jesus' baptism was absent. The Gospel of Marcion also omitted Luke's parables about the Good Samaritan and the Prodigal
Son. [48] See also Authorship of Luke-Acts List of omitted Bible verses Marcion Order of St. Luke Synoptic Gospels Synoptic problem Textual variations in Luke Notes Gospel ^ Verses 22:19-20 are omitted in codex Bezae and a handful of ancient Latin manuscripts. Almost all other manuscripts including
Codex Sinaiticus and Codex Vaticanus and Church fathers the longer reading of Luke 22:19 and 20. Verse 22:20, which is very similar to 1 Corinth 11:25, provides gospel support for the doctrine of the new covenant, together with Matthew 26:28 and Mark 14:24 (both, in Textus Receptus Greek
Manuscript). Verses 22:43-44 are found in Western text type, are left out by a diverse number of old witnesses, and are generally marked as such in modern translations. See Bruce M. Metzger's Textual Commentary on the Greek New Testament (2005) for details. P4, which dates to sometime between
2. 3:8–4:2, 29–32, 34–35; 5:3–8; 5:30–6:16. P75, which also dates to sometime between the second and fourth centuries, contains Luke 3:18-4:2+; 4:34–5:10; 5:37-18:18+; 22:4-24:53 and John 1:1-11:45, 48-57; 12:3–13:10; 14:8–15:10. Finally, the P45 (mid-third century) contains extensive parts of all
four gospels. In addition to these large early papyri, there are 6 other papyri (P3, P7, P42, P69, P82 and P97) dating from between the 3rd and 3th and 3th to the 19th century. (See List of the New Testament papyri.) ^ For studies of the literary structure of this gospel, see the recent contributions of Bailey,
Goulder and Talbert, especially for their readings of Luke's Central Section. (Almost all researchers believe that the episode begins at 9.51am; strong case, however, can be set at 9.43b.) So the initial pieces for the opening and closing parts that frame the teaching of the central department would exhibit
a significant dualism: compare 9.43b-45 and 18.31-35. The central part would then be defined as 9.43b-19.48, 'Jesus Journey to Jerusalem and Its Temple'. Between the opening part (His setting, 9.43b-10.24) and the final part ('His arrival', 18.31-19.48) lies a germ of parts 1-5,C,5'-1', 'His teachings on
the way': 1, 10.25-42 eternal life: Law and Love; 2, 11.1-13 Prayer: Right prayer, perseverance, holy ghost is given; 3, 11.14-12.12 Kingdom of God: what is internal is important; 4, 12.13–48 Earthly and heavenly riches; The coming of the son of man; 5, 12.49-13.9 Divisions, warning, and caution,
repentance; C, 13.10-14.24 a Sabbath sanctuary, kingdom and entrance (13.10-30), Jesus shall die in Jerusalem, his lament for it (13.31-35), a Sabbath sanctuary, beaten in the kingdom (14,1-24); 5', 14.25-15.32 Divisions, warning and caution, repentance; 4', 16.1-31 Earthly and heavenly riches: the
coming judgment; 3', 17.1-37 The kingdom of God is 'inside', does not come with signs; 2', 18.1–17 Prayer: perseverance, right prayer, reception of the kingdom; 1', 18.18-30 Inherit eternal life: law and love. (All parts 1-5 and 5'-1 are made of three parts in the style of ABB'.) References Quotes ^
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